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Passionist News Notes
St. Paul of the Cross Province

Video of Session 1 https://vimeo.com/605066690

Fr. Robin gave us the foundations of our faith through a journey of revelations from
Hebrew Scriptures, New Testament, Early Christian Theology, Vatican Il (Dei Verbum,
Gaudium et Spes, Faith), Aquinas and Revelation in other religions,

Over 100 people watched this Zoom session. It was very interestiing to see Passionist
Priests, Bothers, Sisters, Associates and others who are interested in the Passionist
charism.


https://webmail.cpprov.org/owa/redir.aspx?C=ZP3OxibAa_v0s0WD8yJMonjGflOIFoA1UxcTOCU55WHZL2ND6nnZCA..&URL=https%3a%2f%2fvimeo.com%2f605066690

The Passionists

of Holvy Cross Province

and St. Paul of the Cross Province
Oiffice of Mission Effectiveness

Greetings to all who have registered for our Passionist Family Formation e-Learning series. Our
recent session with Fr. Robin Ryan went very well, and we have received a number of very
positive comments. We hope all of you were inspired by Fr. Robin’s presentation.

We promised to share with you the links for each session. Additionally, some of you have
requested access to Fr. Robin's PowerPoint. The best way to share all this information is to put it
together in an easily accessible web portal. Therefore, we want to introduce The Passionist E-
Learning Portal, hosted on the Passiomst website: www. passiomst.org'e-learmng.

This portal leads you to a home page where you will find an overview of the six sessions and
specific links for each class. Clicking on the link to the upcoming class provides you with any
preparation information, reading materials, or class notes the instructor may chose to share with
you before the session, along with the Zoom link to access the class at the time of the
presentation. We will send you a reminder to check this portal a few days before each session.

Following each class, the page will include any links from class including audio and video links,
and any presentations or topic links pertinent to the materal.

Addinonally, at the bottom of each session's page is an area for continuing the conversation, Feel
free 1o add your comments or questions. You may even want to reply back to someone else's
comment. This, again, 15 to help keep the conversation going. Please note, all comments are
moderated and approved before being posted on the page, so posts are not instantaneous.
Addimonally, posting does require a name and an emal address.

Please notice that when yvou chick on www . passiomist. org/e-learming you will be within our Holy
Cross Province website. On top of the page is the menu header for this website, The one tab that
might be of interest o you 15 the “Learn™ tab which includes the Letters of 5t Paul of the Cross,
has Dhary, and other documents on listory and spintuahity. After our Comment Section you will
se¢ the standard footer of the website, These links are not pertinent 1o our purpose, We invite you
to mvestigate the e-learmng portal and become famibiar with . Fr. Robm’s matenal 15 now active.

Our next session will be October 14, 2021 with Dianne Bergant, CSA. She 15 an outstanding and
engaging speaker. | know you will enjoy her presentation. Looking forward 1o being with vou n
Oetober.

In Christ Crucified,

@mdfﬁ&u ap

Fr. Dun Webber, C.P

}:- ..,l,"tajx L. u'll'?-;uf ':-1
Fr. Du‘ul Colhour, C.P,
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ANNOUNCEMENT  wiiicin

Holy Cross Province and St. Paul of the Cross Provinece are delighted to announce the lannch of a new series of
educational and formational opportunities throughout the year. Prayer, reflection and study are the cemtral and
constant tasks of ouwr formation as Christians. Albert Einstein said, “Intellectual growth should commence at
birth and only cease at death™ The apostle Peter wrote, “Grow in the grace and knowledge of our Lord and
Savior Jesus Christ. To Him be the glory, both now and to the day of etermity”™ 2 Peter 3:18. Growth in our
spirtizal lives is a biblical imperative. The expectation of Scripture isn't that we grow old together, but that we
grow in our faith together.

5t. Panl of the Cross often referred to his whole-hearted commitment to on-going learning. To Fr. Panl Cenruti,
hiz former spiritual director, 5t Paul of the Cross, at age 47, wrote in 1741: “Geod, who chooses the weak and
ignorant of this world, has deigned to give me some ability for learming. .. I have been engaged in siudies to
which I have made an effort to contimie as much as possi

The goal of this complimentary Passionist Family Formation e-Learning (FFFel) is to help deepen our
nnderstanding and appreciation of our Christian faith as a Passionist Family who keep our focus on the Passion,
Dieath and Resurrection of Jesus Christ. Presentations will be offered by Passionists and other faculty at Catholic
Theclogical Union. Having the experience and imagination of scholars and experts from Catholie Th.Eﬂlogu:al
Unicn will help us deepen our faith and offers us a further opportunity to integrate the Passionist charism in our
daily lives.

Passionist Family Fermafion e-Learning will be a cohesive comrse of six 90-mimmte sessions each year,
offering a full perspective on scripture, spirftuality and Catholic theology. Participants will be asked to commit
to the entire set of six sessions. This program will supplement, not replace, any Passionist charism formation
activities on the local level.

The sessions will be live, cnline (Zoom) and open to all lay and vowed Passionists of both American provinces.
At the outset, the program foresees mmlti-vear cycles, each cycle consisting of six 90-nunute sessions per year
(Fall through Spring). Each session will contain both presentation and Q& A periods. The sessions will be held
om the second Thursday of the month as listed on the following page and will begin at §:30 PM, Chicago time.
There will be a Passionist host who will oversee the entire program belping participants prepare for each
session. The host will assist participants to integrate the specific topic with our Passionist spirituality.

Use this link to register: [fnsfyine i BiefnsiBes i pA RGSEIER BN If you have any qoestions, contact Fr. Den
Webber, CP, at pffel2120@passionist.org. Looking forward to serving you with this special resounrce that will
support and strengthen vs in our mission as a Passionist Family.

This program draws on Provinces ” collaboration with Cathalic Theolagical Union (CTL])
in Chicage. Passionizi seminarians howe atfended CTU since ifs begimnimg n 1968 and

Catholic many Pazsionists have enjoyed sabbaticals there. Holy Cross Provinee has spenzored laity

l ll ]Lf{}l{}gi{.‘,[l l Jor a week ar CTL jfor itz Summer Insttfute in June and sponsored individuals whoe desire
: to pursue a CTL pastoral degree (Master of Arts in Minisiry) for miniziry m the Province.

U]ll‘”ll Fe look forward fo these program: confinumg, complememied by our mew serfer qf

wducartional and formational epporfunities.



Pope Francis Letter to our General Superior
about “the Wisdom of the Cross in a Pluralistic World”

To Rev. Father Joachim REGO, C.P.
Supenor General
of the Congregation of the Passion of Jesus Christ

| extend a cordial greeting to the participants mn the Intermational
Theological Congress, which will take place at the Pontifical Lateran
University from 21 to 24 September 2021, on the theme “The Wisdom of the
Cross mn a Plurahstic World”. This event 1s part of the Jubilee Celebrations for
the Third Centenary of the foundation of the Passiomist Congregation and aims
to further study the current situation of the Cross within the framework of
multiple contemporary contexts. In this sense, it corresponds to the desire of
Samt Paul of the Cross to ensure that the Paschal Mystery, the centre of the
Chnstian faith and the chansm of the Passiomst religious famly, 1s proclaimed
and disseminated in response to divine Chanty, and that it addresses the
expectations and hopes of the world.

The Apostle Paul speaks of the breadth, length, height, and depth of
Chnst's love (cf. Eph 3:18). Contemplating the Crucified One, we sce every
human dimension embraced by God's mercy. His kenotic and compassionate
love touches, through the Cross, the four cardinal pomnts and reaches the
extremes of our human condition, jomning In a mystenous way the vertical
relationship with God and the honzontal relatonship with humanity, mn a
fraternal union that the death of Jesus has defimtively made universal.



The immense saving power unleashed by the weakness of the Cross
reveals to theology the importance of an approach that knows how to combine
the loftiness of reason with the humihity of the heart. Before the Crucified One,
theology 1s also mvited to address the most fragile and concrete conditions of
men and women and to set aside polemical methods and agendas, joyfully
shanng the labor of study, and confidently secking the precious seeds that the
Word scatters amudst the jagged and sometimes contradictory plurahty of

cultures.

The Cross of the Lord, a source of salvation for people of every place and
every time, 1s therefore vibrant and effective also and above all at a crossroads,
such as the contemporary one, charactenzed by rapid and complex changes.
Very appropnately, therefore, the Theological Congress aims to study the
Sapientia Crucis mn vanous contexts — such as the challenges of cultures, the
promotion of humanism and mterrehigious dialogue, and the new scenanos of
Evangelization — associating scientific reflection with a senes of illustranons

that attest to its beneficial impact in different areas.

Therefore, 1t 15 my hope that by promoting frustful theological, cultural,
and pastoral interactions, this mitiative will contnbute to a renewed
understanding of contemporary challenges in hght of the Wisdom of the Cross,
in order to foster evangelizanon faithful to God's design and attentive to
humamity. While offering my cordial best wishes for these days of study. |
invoke the protection of the Holy Virgin and Saint Paul of the Cross, and |
cordially impart to the speakers, organmizers and those who take part n ths
important gathening the Apostolic Blessing, and | ask everyone to continue to
pray for me.

Rome, St. John Lateran, 1 July 2021

F"\.F-n o



1*t day of the Congress
The Wisdom of the Cross
in a pluralistic World

The Congress entitled, “The Wisdom of the Cross
in @ pluralistic world”, begins on 21 September
2021 at ;00 AM in the Aula Magna (main hall)
of the Pontifical Lateran University. In-presance
participation is possible as well as remotely via
livestreaming in English, Spanish and Italian.
The first event will be the enthroning of the
Crucifix. This is a crucifix that dates to the
17002 and was used by ST Paul of the Cross, the
Founder of the Passionists (1694-1775)%.

After the prayer, the message that the Pope
sent to the participants of the Congress will be
read. Then Cardinal Jodo Braz de Avis, Profoect
of the Congregation for Consecrated Life and In
stitutes of Apostolic Life will greet the assembly
of participants in presence and online.

This will be continued by the greeting of the Rec
tor President of the Lateran University, Pref. Vin-
cenzo Buonomoe, followed by the presentation of
Fr. Fernando Taccone. Director of the Congress.
Fr. Joachim Rege, Superior General of the Con
gregation of the Passion, the sponsor of the Con
gress, will give the prolusion on the theme *The
wisdom of the Cross-- the path to
reconciliotion in o pluralistic world”
After the break at 10:45 AM, Prof. An-
tonlo Pitta, Fro-Rector of the Pon
tifical Lateran University, will give a
presentation on the biblical aspect of
the topic: “The wisdom of the cross
and the challenges of cultures® The
theological aspect of the same top
ic will be addressed by Prof. Tracey

*The Crucifix
of 5t. Paul of the Cross
The crucifiz that will be enthroned in the
Aula Magna of the Lateran University was
a crucifix used by St. Paul of the Cross
when he preached missions. It had a
unigue aspect of being able to be folded

[arms and legs) and thus be placed in a case and easily transport-
ed. At the time for preaching about the Passion it was openad and
brought to the pulpit and held before the preacher. An important

>

The Wisdom of the Cross
in 3 pluralistic World

INTERNATIONAL THEOLOQICAL CONGRESS

ROME. PONTIMCAL LATERAN UNTVERSTT FROM SEFTENEER 331 TO M. 281

Rawdand, the University of Notre Dame, Austra

liz. Due to anti-Covid restrictions, the professor
will make her presentation via Zoom.

All the ceremonies and presentations during the
morning will be live-streamed on the Youtube
and Facebook channels of the site www
passiochristiorg

In the afterncon at 3:00 PM the four language
sections (English, Spanish, French, Italian) will
commence, each with a report and four com

munications. The four moderators and all the
participants will meet at 5:30 PM in the genaral
assembly for a round table discussion in which
each group will share the content of
the interventions during the group
assemblics. The round table dis

cussion, unlike the language groups,
will be strearmed in the three official
languages (English, Spanish, Italian).

(1vE))
Click here:

hitps:/fusObweb.zoom. us/
1182363732707 T pwd=YEsvVn-
YoNmEZWVYBYNittd20yvE-
2ewde(9

and choose the language (Ita

lian, English, Spanish), or go to
Facebook Passiochristi.

part of the preaching about the Fassion was the “dialogue™ that

took place between the preacher and the Crucified One.

www.congressopassionista2021.eu

congressopassionista@gmail.com
+39 351 955 4503 (whatsapp)




Novena to St. Joseph! -9 Saturdays starting on Sept 18

Watch on our Youtube channel OR our website

NOVENA TO ST JOSERPH,.|Intro: A \Universal Saint n/
ey . Copy link

Watch on (& YouTube

Each Saturday is devoted to one of these 9 titles of St. Joseph


https://www.youtube.com/user/thesundaymass
https://thesundaymass.org/en/live

Update from Fr. Rick in Haiti

Dear Friends

1 God is our refuge and strength,
an ever-present help in trouble.
2 Therefore we will not fear, though the earth give way
and the mountains fall into the heart of the sea,
3 though its waters roar and foam
and the mountains quake with their surging.[c (Psalm 456:1-3)

As we slept under star stars in Les Cayes two nights ago, having led another caravan of medicines, supplies and building
materials to the South,
and while mosquites ate us alive, the heavens were spectacular and the earth was all music.

God songs, sung with full vigor, were coming over the walls from the people sleeping on the streets and from the nearby
Churches.
You can forget about mosquitos when you are looking at heaven and hearing its hymns.

We have started putting roofs over people’s heads, wooden or iron frames with aluminum roofing.

Twio of them were for some nuns in Aquin. One for a "convent™ and one for a "clinic.”

This community of Sisters knows psalm 46 real well. Their mother house and school in Riviere Froide collapsed in the
quake of 2010 (that's how | met them],

Twio of them have been victims of kidnappers. Five of them were in our 3t Luke COVID unit a few months ago, and two
died there.

Now their convent and school, clinic and Church are heavily damaged.

They are women of strong faith. They are joyous. They danced when Domo and Cesar gave them tin roofs, in less thana
day of welding.

Do you have doubt about their joy? Come and hop on my truck!

We stopped at Camp Perrins to resupply our medical teams in the area, and at the request of a friend who went to
school there many years ago, to report on the damage to the Catholic Seminary called Mazenod.

My friend was very worried about how many fatalities there were, especially among the priests.

The place is totally destroyed, and | spoke with the priests there and discovered thankfully that only two people died in
such destruction.

God rest their souls and console their families.

While talking to the priests, a very young man came out of nowhere and said to me "l go to your school."
By the way we said it, it was if he saw me as family, as an anchor. He somehow felt solid to see me.

I thought, if our schools can engender this kind of trust, we must be doing something right.

I said, "which school ™

He said, "In Tabarre, the Academy for Peace and Justice "

Pierre Louis then told me how he hurried back home from Port au Prince as soon as the ground stopped shaking.

He lives with his grandmother, the house is destroyed.
His whole small town (bouk) is destroyed.



| asked where he lived, and he said Picot. | asked if it was far, he said bout 15 minutes into the mountain. 5o off we
went.

We bandaged some wounded, visited the destroyed homes, and he seemed proud before his neighbors that were were
there.

A mom showed us her 5 year old daughter that had been under rubble up to her neck- gentle and careful hands dug her
out. When | asked Pierre Louis about fatalities, he told me the Mambo (female voudoo practitioner) was having a
ceremany in the peristil (temple) and the roof fell on them and killed the 39 people present.

I was thinking, hiow wiould | have handled all of this if i were a junior in high school. With all the tragedies in Port au
Prince, and the failures of the county, how would | be motivated to study when in this country it seems like there is no
Tomorrow.

But whatever my guestions were, they weren't his questions.
Pierre Louis thanked us for coming.
He asked for a prayer. He asked for help for his village.

He is ready for tomorrow, and he is full of the dreams he needs to get him there.
We have already started distributing construction materials broadly. His village in Picot is on the list for late this week.

God is also the refuge and strength of the "combit,” the human armies that come together in Haiti for any momentous
task.

The combits were so evidently busy since our last caravan to the south just days ago. They are breaking up the rubble in
Las Cayes and Maniche by hand, hauling it away, piling up the twisted rebar to sell to the iron recyclers and exporters.

The Haitian people are not sitting around waiting for Godot.
50 very creative and industrious, shelters are appearing and gardens being replanted. The God of life smiles.

Way up by the mountains near the peak called Makaya, in a village called La Pourcine, a call for help through friends of
friends led us to find some helicopters to retrieve 11 wounded, and 11 family members to stay with them in Port au
Prince.

Messages continued to come, looking for help to help get them out from under the cold rain.

They needed roofing materials. They are nearly unreachable even in ordinary circumstances.
We planned all kinds of ways to pull this off.

There is a mountain path from Beaumont, which is reachable by road, and then requiring eight hours on foot.
Cnly people can manage it, and not even mules because of the paths that wind through treacherous cliffs.

I tried to picture myself and the team trying to walk all those hours carrying 12 foot aluminum sheets.

We offered to try, but the mountain people sent back a message, it is treacherous for people not used to it.
That is definitely us.

Because contents of caravans are getting stolen all along the roads from Port au Prince to the south, we decided to buy
the building materials for La Pourcine in Jeremy.

We would manage the broken bridge like we did last time: trucks on both sides of the bridge and crossing with the
materials by hand.



The we would go up the mountain from Roseau with four wheel drive the trucks, through Voldrougues, up the muddy
mountain road to Lion's market, and then park at Bois Sec (dry wood), which is the end of the road. Then we would haul
the materials the rest of the three hours on foot and mule.

The trouble is the Bois Sec is full of bandits, 50 our last thing to plan was some kind of police escort from Jeremie.

Then the mountzin people sent a message, on the day we were leaving.
Hold offl Heavy rains softened the mountain, and a mudslide between Bois Sec and La Pourcine had blocked passage.
We would have to wait until they had at least three days of sun, to dig open that pass.

50 were were on hold again - until today. Seems very likely now that a U5 helicopter will get the 500 sheets of roofing to
the village within days.
The struggles to advance are blessed. We are hoping for good news.

The whole week's efforts were dampened Wednesday, when for a third time we had another kidnapped staff. The pitin
our communal stomach, the extra worries for the victim being female, trying with big thumbs on a small phone to
mobilize many levels of pressure on the kidnappers while in the south, even trying to get to their king (lamor sans jour-
"death with no date").

It is not only about the kidnapping of Marie. It is about the kidnapping of the dreams of all the Marie's in Haiti ,and
turning their dreams to fear.

It's about leaving no choice to capable people except to flee the Haiti for shores that are better and safer for them and
for their children.

The flight of the competent, the lucky, the traumatized.

A tightrope walk for three days, but thankfully Marie was released this morning unharmed.

Last night "3tainless”, one of our construction workers, was less lucky. The gang where lives on Delmas is called Cache
Dife (hidden fire). It was the gang leader's girlfriend's birthday yesterday, and the police decided to add their own
fireworks to the party. In the shootout to capture the gang, people living in the area were not left unscathed. Stainless
has 7 bullets in his extremities. He said he owes his life to a policeman who recognized him and called off the assault on
him. He was presumed to be part of the gang, probably because he does not exactly look like a boyscout.

The death rattle is not just the sound a dying person makes with their throat as they fade away, or the grinding sound of
an earthquake (in Creole they call that sound "godoogodoo”).

The death rattle is also the macabre voice of Satan, vibrantly resonating out of the vocal cords of the fault line caused by
the deadly sins. A convulsing earth is not the only way to viclently shake the human family.

It's the best song Satan can come up with, a disgusting death rattle.
Believers have a better song by far. The Godsong.

This is the song that we must strive to keep alive at all costs, by adding our own voices toit.

Fr Rick Frechette CP,DO
Port au Prince
August 28, 2021



Another Update from Fr. Rick in Haiti

Dear family and friends,
The last weekly update | sent was a strong attempt on my part to find a silver lining in many dark clouds,
I had hardly pushed the "send" button when another thunderhead roared at us, and threw lightening in all directions.

Marie Ange was kidnapped from our NPFS home for children called St Anne, the community made up of both disabled children and very
small fully abled children.

Gunmen came over the wall, made their way across the roof of the pigpen (where we raise the pre Duvalier era Creole pig, to try to rein-
troduce it to the peasant farmers), and without effort, climbed down the ladder used for reaching the cisterns where we reuse water from
our Tilapia farm to irrigate the fields.

It was 3 am.

They broke into the house with guns and "covid" masks (there eyes and upper faces were plainly visible), they terrorized the staff and chil-
dren, and left with the pregnant Marie Ange- she also climbing up the same ladder at gunpoint, her feet like drumbeats on the roof over
the heads of the pigs, and then down the wall.

This is how bad things have gotten.

We sat together in the pre-dawn hours trying to bring some consolation to everyone who was reeling, especially the children who were
witnesses, and our dialogue was a pouring over the questions of how this could happen, how was it planned, who was involved, how will

we save Marie Ange, and what will we do next for these children.

Maybe you have had the experience that sometimes helping suffering people (like earthquake victims), is an excellent distraction from

your own problems.

Somehow the chemistry of what you are personally dealing with changes, when you lend a hand to someone else in need. This ancient
practice of compassion for others from your own base of suffering brings both distance and healing.

And so we mobilized our next trip to the earthquake victims, staying tied together by phone and whatsapp, re-igniting our public protests
and mobilizing again very high level actors to help Marie Ange.

We regrouped after every call from the kidnappers- but we did not forget the mountain people, who were spending miserable nights in
cold rains.

As | have said before, numerous St Luke team are quite engaged daily in the south for the victims: the healthcare teams are expanded, and
outreach is in progress to all affected families at the St Luke schools that we have along the fault line, with a lot of material help.

In the mountains above Petite Riviere de Nippes there are people who cannot be reached except on foot or mule.
We had a rendez-vous with a number of these people, and their mules, in Petite Riviere.
It was a long trip for them on mountain paths, and a long drive for us requiring, once again, the crossing of Martissant.

We had a number of tents for the people of the mountain. We have been avoiding tents and tarps, but it is not easy tying 12 foot alumi-
num sheets (which become guillotines if you lose control of them) onto mule backs, and harder still to



ie 16 foot lengths of 2x4' lumber.
Each tent is comprised of three large, heavy boxes.

We also had blankets, soap, and some clothing.
Quite a load for a mule.

Our meeting point was the police station at Petite Riviere, to try to have a non-chaotic distribution, and the police were very
nervous that bandits would appear at any moment and outnumber them.

It would have been easy to outnumber them: the police numbered two.

We had begun loading the mules, while at the same time we started our underground strategies to release Marie Ange (the pub-
lic strategies were well in motion, including high level advice and important contacts from the US Embassy and good cooperation
from the Haitian Judicial police.)

The ransom was very high at US $100,000. We are, of course, known to have international funding sources.

Without being free to reveal too much, the underground strategies included involving a local vodou hougan of high rank, where
some of the gang members attend ceremonies and dances, and so were known to him. He offered to include in the dances that
night (in honor of a vodou "loa"), an order for liberation. Most of the vodou feasts parallel Catholic feasts, in this case, the Sep-
tember 8 celebration of the Nativity of the Virgin Mary.

We have a number of staff, even key staff, who grew up in the ghettos but never adopted the criminal behavior young people are
forced into. They know all the language, the mentality, and and they have the tools of ghetto survival- so they can walk straight
into it all, but with a different heart.

"I am sending you out like sheep among wolves. So be as cunning as serpents and as innocent as doves." (Mt 10:16)

Raphael is a total pro at this. He somehow managed to have a speaker phone meeting with the hierarchy of the kidnappers. They
are a large, fierce, heavily armed gang called 400 Mawozo,

After a lot of twists and turns in the dialogue, (Kenson was introduced by Raphael into this unpleasant reality - so much so that
Kenson later referred himself as the 401st mawozo, the one who would fight for the right among them), and by hooking what is
left of their humanity, they agreed to release Marie Ange the next day, Feast of the Nativity of Mary, for no ransom. And they
did.

Not only that, but Raphael and Kenson went into their territory to get her, as | waited on the dark and deserted road at the
Tabarre bridge. Marie Ange was led out blind folded, and cried mightily when her mask was removed and she was in Kenson's
embrace. They gave Raphael the phones they had stolen from NPFS staff, and the guns and phones they had stolen from the
NPFS security. They told Raphael they will give him the phone numbers of the contacts of the insiders who were the so called
"antennas" that enabled this kidnapping. All of this highly unusual. These are important inroads for us.

Raphael handed them an envelope. Even though they asked no ransom, Raphael thought it was advisable to give them some
money, a "gesture", for reasons | can explain at a better and safer time. To avoid involving the two institutions in this (St Luke
Foundation and NPH), | gave this money from earnings made by selling home made chocolate, hand roasted coffee, fresh milled
sugar cane juice, tilapia, and honey from our hives.



Back for a moment to the distraction of being good neighbors.

When we loaded all the mules and they headed clumsily up the mountain, and we finished distributing to other people proposed by the local leac
we went to Grande Ravine to see the Curé of the Catholic Parish, who | have known for many years since he was once the Curé of Kencoff where «
"St Helene" childrens home is located. He showed us his fallen school and cracked Church, and told us about the 18 who died, members of his mc
tain chapels, as rolling boulders and sliding earth swallowed them alive while hard at work in their gardens.

May their souls, and the souls of all the faithful departed, through the mercy of God rest in peace.

One of our next planned tasks now is to try to set up a temporary parish school in Grande Ravine so the kids can get back to school by the end of !
tember.

When Raphael, Kenson and Marie Ange reached the Tabarre bridge, and | embraced Marie Ange, | could feel the the contradiction inherent in a n
ment of "freedom". The body is free but has rigidly encoded the experience of bondage, the heart and soul are not yet free, and this freedom will
hard won. The release is hardly the 'happily ever after" part of the story. The tougher part is just beginning, for everyone involved.

These updates would be easier if | just reported that in the 4 weeks since the earthquake we invested over a quarter of a million dollars (of your n
ey!) to help our suffering neighbors, through attention to their medical needs, provisions for daily living, and in getting a roof over their heads. Thi
all thanks to you.

But | see a lot of importance in sharing with you these life lessons also, and not just present power point summaries.
It is important to witness to the power of faith, and to share the strategies that both free those in literal human bondage, as well as to lift up thos
who have been crushed by tragedy yet again.

The field of neuroscience is crossing a whole new threshold of fascinating discoveries, altering tremendously our understanding of the brain, the r
and thereby offering new cures for the traumatized brain.

We had been taught forever that the brain is fully developed at the end of puberty and could not change, except for a downward degeneration
(accident, illness, age).

Now it is very evident that the brain changes often. Very often. Science can show this. And you and | show it.
The reactions to life events, both agonies and ecstasies, provoke first chemical changes, then structural changes, then functional changes in the b
that tremendously impact our thinking, feeling and behavior.

The bad news is that the brain is physically, negatively changed by trauma and tragedy, by substance abuse, by physical abuse, verbal abuse, abus
authority and bullying.

The "mind" is changed as well.

Continual stress (even from watching the news) causes real changes of "your mind." The area of your brain that induces a healthy fear becomes h
stimulated first chemically, then physically, then functionally
until you live with dread.

At the same time, the part of your brain that analyzes what provokes your fear, helps you to stay focused, judges correctly, and helps you learn he
to adapt, becomes dulled atrophied, to the detriment of these abilities.
Over time, your brain literally shrinks.



Like yourselves with you many personal, national and global issues, the people here in Haiti, including our leaders, are brought low
by the constant threats to life, and the enormous stress of each blow.

Fear becomes highly energized, takes on its own life, feeds on your dreams, and has its untoward affects on the brain, the mind.

As if it weren't bad enough to be confronting bad things during waking hours, more and more staff are reporting nightmares: the
daily reality breaks into their nightly imaginings and disturbs any hope for a good rest.

| mentioned that neuroscience is proposing new therapies.

But let's not forget the old ones.
There is ancient human wisdom to draw on at these times, from religious and secular realms.

What helps?
Prayer, fasting, caring for your neighbor by sacrificing something of yourself (like half your sandwich).

What helps?
Seeking out beauty every day- in children, in nature, in music, in treasured friends, in creating something from nothing.
Do this deliberately.

What helps?
Thinking good things, speaking good things, doing good things
even to your enemy, even to yourself (for most of us, we are our worse enemy).

What helps?
Seeking silence, breathing deeply, cultivating gratitude, cultivating grateful, mindful awareness of everything within you and around
you.

What helps believers?
Doing all these while staying centered in God, in whom we live and move and have our being.

Stress will not be going away soon, if at all. There are ways to offset it.
St Paul calls the way "metanoia"”, literally meaning, "change your mind."

With right living, right thinking, right praying, here is the promise from the Psalms:
"He (she) is like a tree

planted by streams of water

that yields its fruit in its season,

and its leaf does not wither.

And all that he (she) does shall prosper.” (Ps 1:1-6)

Thanks for you continued support, and continued prayers. Count on ours for you, too, in the face of your many challenges.
Fr Rick Frechette CP,DO

Port au Prince
September 13, 2021



Passionist Mission in Haiti
By Fr. Hugo Esparza-Perez, C.P.

PASSIONIST MISSIO

GRACE AND BLEAKNESS by Huge, cp

Jesus talks about the parable of the wheat that is invaded by enemy hands,
who plant weeds among them. At the harvest, his angels will separate
them. | must let weeds of violence; hunger and desperation grow too amd
the field of barley, beauty, and compassion. This parable 1s tough to hear
and abide by. This is what life has been like in Hait for the past months

The assassination of the president thus past July was followed by an
increase of price on basic food products, already a crisis that not many
mention. Then we had a 7.2 carthquake in the southern hom of Hait,

followed by a Tropical Storm four days after the quake while millions of

people were mourning their dead, without a roof over them or food on
their plates. The Weeds seem to take root much faster in this Country. So
much so, that the weeds and their despainng presence can confuse the
heart and mind of more than a few, Past conversations | held with two
different acquaintances, both with first-world pnvileges (advance
education) left me flabbergasted. Both let me know that these tragedies,
which give no break to the Haitian people, are because these beautiful and
people have been consecrated to Satan, Yes, they said that the natural and
political calammities of Haiti were at the fault of Haitians themselves, and as
a punishment, because one or a group of Haitians, at more than one point
in their history, consecrated this place to the power of Satan. What a poor
rehigious and social formation these two individuals have, not to mention
the disrespect. (continue on pg. 2)
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MISSION

(continued...) 1 must admit that this explanation s very
attractive. Especially, as you see the few kemels of hope
wider in front of you. You do not need to deal with the bio-
political complexity of the Haitian people with this view.
You do not need to think much or look beyond your nose.
These individuals did the opposite of what Jesus was inviting
his disciples to discen as they heard him set forth the
allegory of the weeds and wheat.

The life of the disciple is to plant the Kingdom, fields of
justice, truth, compassion, etc. More so, we are called 1o
sustain the grace of redemption as we face the bleakness of
our sin and the power of our accuser, Satan, fully displayed
before us in the fruit of the weeds of corruption, the
mendacity in Haiian Politics; neo-colomzation, the not-too-
mnvisible-hand of first world powers, interventionism; the
arms industry, that makes a few millions of dollars by arming
our thugs and police, at the same time; and hunger, sustained
by intermediaries who raise the price of the basic food the
poor can afford.

Beyond the politics in Haiti, the violence of the Country has
hit close to home. One of our lab technicians was kidnapped
as she was driving home about a month ago. No less than a
few weeks after, a young wife, mother of two, six months
pregnant, and leader of the Orphanage next to our office and
pastoral center was kidnapped in the middle of the might. 25
armed gangsters disarmed all four secunty guards and
entered the orphanage where 30 children live. After difficult
and sensitive negotiations, with those who care for the wheat
and with those who work close to those who plant the weeds,
the young pregnant leader was freed unharmed.

The lab technician is back to her necessary and very
important work at St. Damien’s Hospital. Our young mother
and leader went back to comfort her other 30 babies at the
orphanage nght after she was free from abduction. These are
not the fruits of a people who supposedly have been
consecrated to the power of darkness. These are fruits of the
Reigning of all that 1s good and true!

As we plant the fields of the reigning of God, in peoples
hearts, ours, first of all, we must have the moral and spinitual
stamina to sustain our mission while the weeds throw their
shade and, at umes, as they discourage our feeble hearts and
minds. But, we will fear no evil, for justice belongs to God!




2nd Anniversary of our

SANT PASTORAL PASYONIS (SPPHAITI) Adult Education Program
(Akademy SPP)

This is Jeanita. She is a 32-
year-old mother of 2 who was
not able to go to school as a
child. She came from a
numerous family and there
was not enough money for her
to begin basic schooling ata
young age. As she grew up,
she felt shame as she felt
inadequate with it came to
reading or writing. Life taught
her how to do basic math in
order to survive.

TO SERVE

T0 EMPOWER

TO UPLIFT

Two years ago she was
motivated by one of our
university interns who teach
at our Adult Ed. Program to
join. Jeanita refused. She
was afraid of sitting in a big
crowd of people. When she
found out that our
classrooms keep no more
than 10 students she decided
to give our program o
chance.

During our anniversary
celebration, Jeanito was
overjoyed and showed
everyone her nationol
identification card. She
boasted because she no longer had to write an X
where it asked for a signature. She wrote her full
name and the |.D. card has become a trophy and
sign of her capacity and future possibilities.

You can help us walk with others like Janita. With
$1,500 USD a year we can provide formation and a
stipend to our University Interns who teach at our
Adult Ed. Program, Akademy SPPHaiti.




Asian-American Catholics

by ROBERT E. CARBONNEAU, CP

We want to announce the following to the vowed members of the province and associated with our ministries. Fr. Rob Carbon-
neau, C.P. has just published a book chapter which is attached as a part of this newsletter::

Robert E. Carbonneau,C.P. "Asian-American Catholics" in The Cambridge Companion To American Catholicism. (New York:
Cambridge University Press, 2021), pp. 307-324.

Content of the article is an overview of the Chinese, Japanese, Vietnamese, Korean and Filipino Catholic experience in the Unit-
ed States.

Fr. Rob wrote the following about this article.

In 2018 | was asked to write this book chapter which was to be done in a manner so that it can be easily read by college stu-
dents and the educated public.

Because this was a synthetic project: it combined various population groupings, it was not easy to write. As | dug into this | be-
came more aware of the levels of racism against Asian Americans. While this historical fact had been on my radar, | was hum-
bled by the intensity of sorrow Asians have experienced. Likewise writing this essay provided me inspiration as to the Asian
stamina of faith.

On a more personal note. Growing up as an East coast Catholic meant that the West coast Catholic and overall cultur-

al experience was so foreign in my life and education. Completion of this article, especially with the helpful editors, reminded
me of how much | still have had to learn in life. Of course | am most thankful that | had the opportunity to be a scholar at The
Ricci Institute for Chinese-Western Cultural History at the University of San Francisco and serve as the Executive Director of the
US Catholic China Bureau, now known as the US China Catholic Association and live on the West coast. Indeed, this gave me
the resolve to research this topic with some confidence.

All the same, this essay did prove to be a challenge to write. | had to determine how to push through this uncomfortable histo-
ry in order to make it an inviting and compassionate history. Given all that has happened to all of us worldwide, | hope this es-
say helps offer to us a window into our personal history: how we might walk and understand the bricks in the road of life that
we travel and when necessary seek healing.

However, people who might wish more information on the book chapter might reach out to me
at passionistarchives@gmail.com Please visit the Passionist Historical Archives website at www.passionistarchives.org
Thank you

Father Rob Carbonneau, C.P., Ph.D.

Passionist Historian

Adjunct Professor of History, University of Scranton

email contact: passionistarchives@gmail.com

Mail address:

Fr. Rob Carbonneau, C.P., Ph.D.

Passionist Community

1233 St. Ann Street

Scranton, PA 18504

Passionist Historical Archives Website: www.passionistarchives.org
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17 Asian-American Catholics
ROBERT E. CARBONNEAU, CP

In November 2000, the United States Conference of Catholic Bishops
{USCCB| issued a pastoral letter, Welcoming the Stranger Among Us:
Unity in Diversity, which reiterated the fact that the growth of the
Catholic Church in the United States was greatly dependent upon
immigrants from “many races and cultures.”" In looking at the
changing face of the US Catholic population, it recognized the increas-
ing presence of Asian and Pacific Island Catholics, a community that
has been largely invisible within the history of American Catholicism.
‘Awareness of the growing Asian Catholic population prompted the
bishops the following year to issue Asian and Pacific Presence:
Harmony in Faith, a statement that more clearly acknowledged their
presence in the church. Noting that “Christ Was Born in Asia ” the
document encouraged a fuller appreciation of the gifts and contribu-
tions of Asian and Pacific peoples to the life of the church and acknow-
ledged the need to respond with a “welcoming spirit."* A companion
statement in 2018, Encountering Christ in Harmony: A Pastoral
Response to Our Asian and Pacific Island Brothers and Sisters, laid
out a national pastoral plan for Asian and Pacific Island Catholics in
the United States. The product of the work of the bishops’
Subcommittee on Asian and Pacific Island Affairs, the report recog-
nized the “richness of the spiritual and cultural backgrounds” that
Asian and Pacific Island Catholics bring to the church and their con-
tributions to the faith.! Taken together, these pastoral statements
draw attention to two key themes, presence and faith, that have been
central to the Asian-American Catholic experience.

' Wealsoming the Stranger Among Us: Unity in Diversity (Washington, DC:
USCCE, aooal.

3 Agpign and Pocific Presence: Harmony in Faith (Washington, D USCCR, aoar),

v Encowrtering Chreist in Harmony: A Pastoral Response to Owr Asion and Paociffc
Izland Brothers and Sisters (Washingron, DC: USCCE, ao18), 3.
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This chapter will focus on the history and experience of Asian
Cathalics in the church in the United States.® The first part of this
article describes developments during the early twentieth century,
focusing on Chinese and Japanese Catholics who lived primarily on
the West Coast, Evangelization and outreach ministry undertalken at
this time by religious congregations in conjunction with ecclesial
leadership and laity were sometimes limited by existing prejudices.
The second scction of the chapter concentrates on the post-196§
period, a time marked by changes in immigration law, civil rights
law, and Catholic renewal amid the reforms of the Second Vatican
Council [1962-1965). This period was also characterized by mcreas:d
diversity within the Asian-American Catholic population as ewdencbd
by the growth of the Filipino, Korean, and Vietnamese communities. s
These new arrivals gave rise to diversified faith experiences witnessed %y
in parishes and dioceses, where they also began to cultivate ne tworks .55
and establish leadership roles. Asian-American Catholicism today is ™
the subject of the third section of the chapter and will include & “’
discussion of devational life, cultural practices, and new theological .3
ideas. Across these three periods, the history of Asian-American 7% 44
Catholics calls attention to transnational influences within #74

Catholicism and the ongoing struggle to recognize and respect dwer-.“_ 3
sity within the multicultural church.

S.l
CHINESE AND JAPANESE CATHOLICS BEFORE 1960 f‘-:_ ;
When histories of Catholicism in the United States speak of the era of 2
the “Immigrant Church,” the discussion tends to focus almost exclu=
sively on Irish, German, Italian, Polish, and other European arrivals who%
flacked to American shores from the mid-nineteenth century tl‘lm‘ug];_.,
‘the opening decides of the twentieth. The Catholic historical narramrv e
rarely acknowledges the presence of Asian immigrants and their
encounters with or contributions to the church in the United States
during this period. Although their numbers were small, an accu:ntf}l ]
account of immigrant-era Catholicism needs to recognize the experi-L 3
ence of Asian Americans, who worked to establish themselves in the

United States despite obstacles and hardship, ineluding those they facad_@;

¢ In all three statements, Asian and Pacific lslanders was the inclusive population” <758
From the start, however, an editorial decision was made that this article ahnu&d#
comcentrate on Chiness, Japanese, Filipino, Vietnamese, and Korean Catholics ir;
the United States.

iy

l:l‘ —
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within the church that lacked the experience and personnel needed to
minister effectively to them.

As Chinese immigration to the United States surged in the wake of
the California Gold Rush and the lure of jobs related to the construction
of the transcontinental railroad, church leaders on the west coast made
some limited effort to provide for their spiritual care. During the early
1870s, the archbishop of San Francisco, whose diocese covered the
northern half of the state at that time, wrote to the Jesuits and other
religious orders in an effort to procure a priest who could care for the
spiritual needs of the Chinese community. At the same time, hgwever,
many Catholics, including members of the clergy, viewed the Chinese
as an inferior race and joined in the growing chorus of anti-Chinese
nativism. They expressed little confidence in the prospect of converting
the Chinese to Christianity.’ Such views helped fuel the anti-Chinese
baclklash that led to the passage of the Chinese Exclusion Act in 1882, a
federal law that severely limited further Chinese immigration. The law
was renewed in 1802 and made permanent in 1902,

Since very few nineteenth-century Chinese immigrants were

* Catholic and most lacked previous encounters with the faith, minister-

ing to them proved a challenging prospect. When efforts began to take
shape during the early twentieth century, church leaders often relied on
the efforts of religious orders with experience in missionary work, In
San Francisco, the Missionary Society of 5t. Paul the Apostle, known
familiarly as the Paulists, made an effort to reach out to the large

f= Chinese population living in the vicinity of the parish they staffed,

Old St Mary's. There, in 1903, they established the first Catholic
mission in the United States, which later grew to include a parochial
school and a Chinese language school. In MNew Yorlk, the Salesians

- assigned to the Church of the Transfiguration in lower Manhattan

likewise worked to minister to the Chinese within the district. They

e replaced the former pastor who railed against the "Oriental” invasion of

= his parish and complained about being “kept awalke at night ... by the
noise of these Mongolians . .. [and] the clatter of their tongues.”* While
not all shared his intemperazte views, there remained a common

3 “Father James Bouchard, 5], “White Man or Chinaman - Whick!® 1873" and
“#rchbishop Joseph 8. Alemany Requests Assistance with the Chinese Apostolate
in San Francisco, 1Brs, 1B74," in Keeping Faith: Buropean and Asian Catholic
Immiigrants, ed. Jeffoey M. Bums, Ellen Skerrett, and Joseph M. White [Maryknoll,
NY: Orbis Books, z000], 333-335,

¢ Peter P. McLovghlin,d Forher Tom: Life and Lectures of Rev. Thomes P. McLoughlin
|MNew York: G. P. Putnam’s Sons, 1913], 83.
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Recognizing the injustice of the government’s action, a handful of church
leaders spoke out in defense of Japanese Americans. Most notably, Bishop
Gerald Shaughnessy of Seattle, in a pastoral statement that he ordered to |
be read at all masses, urged Catholics to “embrace our fellow American
citizens of Japanese extraction in a special bond of charity,” emphasizing =
that they are “no less claimants of true American citizenship and of all
rights thereunder.”"* Overall, however, the Catholic response to intem- 3
ment was muted. Most church members failed to recognize that fellow

Catholics were among those affected a reaht)' thatmﬂeclcd the fac.t that

to their coreligionises at t]:u.s time.

THE POST—IOGS ERA

The 1960s ushered in a new era in the history of Asian-American s
Catholicism. The passage of the Immigration and Naturalization Act
of 1945 [also known as the Hart-Cellar Act) ended discrimination based’s
on national origin and thus effectively abolished the restrictions that:;
had been put in place by the 1924 Immigration Act and other e.xclusim'_—_ -
ary immigration policies. This legislative reform opened the nation's %75
doors to a new wave of Asian immigration from more diverse national
origins. Among these newcomers were large numbers of Filipinos,
Vietnamese, and Koreans, each of which had sizable Catholic popula;.
tions. Their growing presence in the United States would coincide with
the implementation of the reforms of the Second Vatican Co
which encouraged greater respect for cultural-religious customs and»
authorized liturgical renewal that would invigorate the public expres-
sion of Asian-American Catholicism in the decades ahead. s

While the growing diversity of the Asian-American Catholic pupu- S
lation made then! a more visible presence within the church, it alsn =
drew attention to the differences present within and among these 00111'-
munities, Taken as a whole, Asian-American Catholics during th
period experienced many of the same collective challenges, mc.Ludmg
the struggle to establish commumities of faith in their new wuntryaud
to gain recognition from church officials. Yet their experiences wer
also shaped by their own unique national circumstances and distinctive
histories. A closer examination of the Filipino, Vietnamese, and KUl'carl“;
experience reminds us of the need to avoid lumping these _;rwpﬂ

¥

o "Catholicism at Minidoka Internment Camp,” in Kesping Paith, 356-382.

&
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together indistinguishably, yet also helps us understand the various
trends and transformations common to the wider Asian-American
Catholic population.

Within this new wave of Asian immigration, Filipinos comprised
the single largest group of arrivals, adding to a presence in the United
States that dates back to the late nineteenth century, with vibrant
communities in California, Hawaii, and other states, Although they
faced many of the same barriers to immigration as other groups, their
colonial history distinguished them from other Asian populations in

. two significant ways. First, they came from a country that was predom-

inantly Catholic, a legacy of Spanish eolonial rule and missionary activ-
ity dating back to the sixteenth century. Second, they had established
ties to the United States dating back to the end of the Spanish-

&= American War, when the Philippines came under US control. Their

post-1965 migrations built upon these earlier pathways that had been
put in place by the United States, including opportunities for citizenship
granted to those who enlisted in the military.

As their numbers increased in the post-19és period, Filipinos
struggled against earlier patterns of discrimination. During the

* 19208, for instance, newly arrived Filipino Catholics in greater Los

Angeles found themselves labeled as part of the “immigrant problem”
that was being voiced locally and across the nation.™ They also faced
negleet within the church. Only when confronted by government
reports of the civil rights abuses and economic injustice that
Filipinos suffered did bishops like San Francisco’s Archbishop John
J. Mitty take heed of their plight. Responding in 1956 to Vatican
concerns that the spiritual needs of Filipino immigrants were being
ignored, he surveyed his priests to determine what efforts were being
made to minister to Filipinos in the diocese, finding pockets of
vibrancy like the outreach being done by the Franciscans among
Filipinos and other Spanish-speaking farmworkers in the area around

3 Stockton. Unfortunately, such efforts were relatively rare. They also
s -tended to be guided by paternalist assumptions and be dismissive of

¥ traditional devotions and other folk practices.™

®  Kathleen Garces-Foley, “From the Melting Pot to the Muolticultural Table: Filipino
Catholics in Los Angeles, American Catholic Studies a0 |Spring 200k a7-53.

o "Repoet on Filipinos in San Francises, 1941-1543" and “Report on Filipinos in
Stogkton, California, 1956, in Keeping Faith, 366-372. See also Dawn Bohulang
Mabalon, Little Mantla Is in the Heart: The Making of the Filipina/o American
Community in Stockton, California [Durham, MC: Duke University Press,
aotz), ch. 5.
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fled the country between 1978 and 1982.7 Many came to the United
States after enduring temporary homes in refugee camps in Thailand,
the Philippines, and Hong Kong. Though initially scartered across
the country by these resettlement efforts — many of them coordin-
ated by local Catholic Charities organizations working in cooper-
ation with the federal government - the Vietnamese gradually
clustered in a number of major population centers, including
Southern California, Louisiana, and Texas,

The legacy of war and displacement had profound implications
for Vietnamese-American Catholics in the United States. As historian
Tuan Hoang has written, it fostered an “exilic identity” that informed
their beliefs and practices, They looked to their faith to cope with
national loss and family separation, often through an emphasis on
B traditional devotions, obedience to papal authority, and other defining

~ features of Catholic life in Vietnam, Their wartime experience also
fueled a fervent anti-Communism that aligned them with Cold War
Catholic attitudes in the United States.'® While some integrated into
American parishes, many Viemnamese Cathalics sought to carve gut
= ‘religious space where they could preserve their language, culture, and
4 traditions, advocating for their own parishes at a time when many
. dioceses in the United States had moved away from establishing ethnic
" parishes. In these efforts, members of the laity often took the lead in
1! petitioning for rights and recognition and organizing local support.
began flocking in the 19705 to two downtown parishes, St. Angusting ; Such was the case in Port Arthur, Texas, when members of the refugee
and St. Peter, that welcomed them with special liturgics and an embrac community petitioned the bishop of the Diocese of Beaumont for
of traditional Filipino devotions.’ 3 a parish of their own in 1976. Such actions marked a notable shift in

The growth of the Vietnamese Catholic population in the Uﬂml. the Vietnamese-American Catholic experience, sparking a movement
States was directly connected to the history of the Vietnam War¥ 2 toward "greater and more active involvement in church life” than was
(1955-1975), a conflict that resulted in massive internal displace y: Customary in Vietnam, where church affairs were “generally initiated,
ment and a series of refugee crises. The Communist victory iniIS8%. managed, and directed by the clergy. "™
Vietnam in 1975 set in process a series of relocations that woulcﬂ . Yet even 25 lay involvement has grown among Viemamese
swell the ranks of Vietnamese Americans from 130,000 in 1975 ‘t_o;. " American Catholics, the community has gained distinetion for the large
more than 00,000 in 19g0. In addition to those who were evacuated & number of religious vocations it has generated. In 200g, the US bishops
in the immediate aftermath of the war, the United States alsi L ¢ reported that 6 percent of those ordained to the priesthood that year
accepted a large number of “boat people,” the peak number of Wh'[’ﬂr.m'

L
£
*  Angelyn Dries, OSF, Be Centéred in Christ and Not in Self: The Missionary Society
of Soint Columban: The North Amesican Story (1918-2018) (Bloomington, TN: Ex_
Libris Corporation, 2017], 282-202.
' “Inquiry and Response on Filipine Ministry, 1o80," in Keeping Faith, 273-274. %
" Vivienne 5. M. Angeles, Filipino Catholic Comymrunities in Philadelphia [Harvard
University Pluralism Froject, 1998} at http:/fpluralism org,

Recognition of Filipino presence in the church increased as they
gained a stronger foothold in parishes and pressed for greater recognition 3

social connections rooted in the historic legacy of the barangay, or
village association, they came together to advocare for their needs,

nity, they also cultivated lay leadership. In Los Angeles, the misaiouar_y -
Columban Fathers working in Los Angeles boasted in 1951 that thm.r_
parish possessed the “most successfully run organization -:!f any kind 733
among Filipinos in the US, whether religious, civic, or political. " But; s
with the growth of the Filipino population, questions arose over how;h
best to minister to their needs. While some advocated for separateie:

parishes or dedicated Filipino ministries, others, including somgs
Filipino leaders themselves, argued that efforts should be made to entes
the mainstream of American Catholic life and that “special ministry.to5733
Filipinos or ... [the] formation of a Vicariate for Filipinos ... would IJDJ)!’;E -
serve to foment a spirit of isolationism, perpetuate differences, an :
delay the day when the Filipino Catholic will feel at home in s VIS
American Catholic community.” As a result, many Filipinos ha\re
chosen to become active in existing parishes, where they are one groupstes
among many joining together in worship, Others, though, have chos :_“‘
deliberately to seek put “destination” parishes that serve their spiritval, &3
needs. In Philadelphia, for instance, Filipinos from across the regionss

i

i :\;_br; C. Phan, Vietnamese-American Catholics {MNew York: Paulist Press, 2005},
7.

" Tuan Hoang, “Ultramontanism, Mationalism, and the Fall of Saigon: Historicizing
the Vietnamese American Catholic Experience,” American Cathalic Studies 136
[Spring 2010): 1-36.

" Cad L. Bankston, 1, “Vietnamese-American Catholicism: Transplanted and
Flourishing,” I1.5. Cathalic Mistorian 18 [Winter 2ooo): 45.

o
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. iyl % formed many came to rely on priests from Korea sent to the United

i h estimates vary, some surveys indicate that 23 4 : . : -

by thl;ame-se- Tmno:flthan 800 Vietnamese priests were serving in i, States on temporary assignment. As Mi-Kyoung Hwang explains, this

e _f:l;ig;r::i ;omr:asmcmbem of the diocesan clergy and others as | : arrangement has led to an interesting dynamic, in which “visiting

L};U?imugim c:-}munitie,s like the Redemptorists and the Society of CaloM:  priests stay for a few years before returmning to their [home] dioceses,

0 . imm- - = hill ishi ti to li ited Stat
the Divine Word. In some dioceses, Vietnamese clergy, whether immi while parishioners continue to live in the United States and must
A

rant ot first generation, comprise a significant portion of the priestly #ig navigate 'Lhciflfaith journey while interacting with American culture
imnnnel, staffing Vietnamese and non-Vietnamese peu-inl'qe.s alike. 5 and society.
Catholic sistethoods have also benefitted from thasel‘u"letmm:ae _ﬁ' >
vocations, though most of these women tend to grmu".ltntt toward :
Vietnamese congregations, some of whom have sent sisters to the :
United States to receive their education. Some observers ha_ve even gone 3
so far as to refer to the Vietnamese as the "New Irish,” noting hmvmttc‘h_; G
disproportionate number of vocations today parallels ‘thzt of th:_ I hﬂn‘&_w; :
the nineteenth and early twentieth centuries. Quzstlmns remain, how- E:
ever, whether these vocational trends will cuntinuel in su}:fse:.:lumt gen:
erations as members of the Vietnamese community assimilate morg
into the secular American mainstream.*® L
The issue of generational change has similarly be.cr? one of cer:;: ;
tral concern to the Korean-American Catholic community, the ﬂ_n: 1
group that stands out as part of the post-1965 wave of Asian
American immigration. Although there had becn waves of Komn-
immigration to the United States dating back to the_smtt of the =
twentieth century, the influx would peak in the period be?:w:e: 5
1976 and 1900, A disproportionate number of t}lu‘:se Korean immity?
grants were Christian, with Protestants suhstamtfa}ly gutnumbering
Catholics, a trend reflective of Korea's overall religious dcn_uagraph 1
Many of these newcomers werc seeking gre‘:uer _educat:lnful _
economic opportunities, assisted by US imlm1gratmn policies thatt 2
promoted family reunification. Upon amval,_ Korean l_:atho‘_ﬂ
tended to cluster in 2 handful of major metropolitan aress, includ ogi g
San Prancisco, Los Angeles, and New York, where thel.ry were mi E
tered to by members of religious orders who had prior mmm?n}.l;}f
experience in Korea. The Columban Paﬂ?em, for 1mm1f;e,fw
instrumental during the r97os in establishing Korean mi_mstncd_
Chicago, Seattle, and Southern California. As Korean pamhww?

e

i As the Korean-American Catholic population has grown, one of
the most pressing pastoral concems has been ensuring that the faith is
passed down from one generation to the next. Members of the jmmi-
i+ grant gencration worry about declining rates of church membership
B - among the American-born generation, which can result from either
¢ secularization or the shifting of religious affiliation to Protestant
! Korean congregations, many of which boast vibrant youth ministries.**
i Another source of generational tension emerges as church leaders
debate whether ministerial efforts should focus on serving recent immi-
grants or catering to the needs of earlier arrivals who have become more
settled in the United States. Efforts to adhere strictly to religious culture
"and practices from the homeland may appeal to the former group more
than the latter, Priorities will vary depending on whether the population
dentifies as being an immigrant community or an ethnic community,
and whether the goal of parish ministries is to support eultural distinct-
b - iveness or to help integrate newcomers into regular parish life. As part
gt of the process of religious adjustment, these concerns speak to the
.- realities faced by many other Catholic immigrant groups, both Asian
and non-Asian alike.
With Asian Americans and other recent arrivals bringing greater
i diversity to the Catholic Church in the United States, their presence
[R:--in parish and diocesan life has forced church leaders to reenvision how
; ;er]m.ic ministries" operated. In the post-Vatican I era, dioceses moved
e=away from the older models that emphasized the creation of distinet
arishes or apostolates to serve each group, shifting instead toward the
creation of multicultural ministry programs. As Kathleen Graces Foley
- cxplains, the multicultural model of parish ministry, which gained
3 und in the 1g980s and 19908, “emphasizes ‘unity in diversity’ and

._. b

#  On vocation trends, scc Jonathan Wiggins and Sr. Thu [Elu, "'Sh:ltet.i.rmi: EL:EI
The Parish's Role in the Faith Life of Vietnamese American Catholics e
States” (Center for Applied Research in the Apostolate, August 2015}, httpu._{
.gm;:twn_aduﬂ'inmmﬁmunﬂamnliﬂ.pﬁ. _Se,t alao Tum_Ho‘_mg.l, [
fesertlement of Vietnamese Refuges Religious, Pricsts, and Sml@d in
United States, 1p75-1977," L5, Catholic Historion 37 [Summes zo1gl: §§-12

Mi-Kyoung Hwang, “Passover to Crossover,” in Reconciling Cultures and
(renerations: Reflections on Today's Church by Korean American Catholics, ed.
Slmon C. Kim [Chicago: Paul Bechtold Library Publications, 2018), £4.

Simen C. Kim, Memory and Honor: Cultiral and Generational Ministry with
Korean American Communitigs (Collegeville, MIMN: Liturgical Press, ao1c), 21,
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»
rejects the cultural pluralist tendency toward separate et.‘rm.i; m.i.n.is--; £
tries.” Among the rationale has been a desire to counteract the insular- A2 - [

ity of ethnic ministries, with each group speaking narrowly for its own‘i k=
members, and promote “a voluntary encounter of cultures that leads to

mutual appreciation and greater integration” at both the parish and the: 2%
diocesan level, In Los Angeles, for instance, the archdiocese sponsciredl;-,, 5
workshops on intercultural communication and cultural apprecia}tlnuu,f =
and has held annual conferences on “Building Inclusive Communities™ 2
that seel to move individuals “beyond ‘awareness’ of the diversity in, *
the community and develop an understanding and appreciation of cul-
ture, ethnicity, and other differences.”* Although t-‘his shift ‘.l.ms nof
been without its critics, it signals a rejection of the view that dwmuyé

g

is somehow a “problem” to be overcome. Rather, such efforts seekito )

promote integration across ethnic lines and foster greater respect fordy
i

pluralism within the church. 5

LEADERSHIP AND ADVOCACY + o

The growing Asian-American Catholic presence within the c.hu:ch_'ﬁ
the United States has led to a demand for greater recognition within the
institutional church and a formal voice in its decision-making strucs:
tures. At the parish level, Asian-American Catholics often confront th
stereotype that they are passive or reserved, and can sometimes feel hk
a “forgotten group.” They recognize the need to cultivate leadershi
within the community to advocate for their interests and make parish
more sensitive to their traditions and practices, and see invﬂlvelr_lg:
parish ministries as a way to raise cultural awareness and make theicey
presence felt. Yet feelings of inclusion can vary dramatically ac;lvp 9%
parishes and groups, depending on the size of the pa.rticul.u: Ag%
American population relative to the community as 2 whole. Pﬂ;p}nqs
for instance, while often still minorities within their parishes, tx?n._.g i
possess greater visibility within the community and its m,tig.ls
because of their relatively larger numbers. ™ i
Asian-American clergy have similarly recognized the need to or

i

ize collectively to amplify their voice and influence within the ch

e

n Garees-Foley, “From the Melting Pot to the Multicultural Table," 48-45. -
1 Tricia C. Broce, Jerry Z. Park, and Stephen M. Cherry, "Asian and Pacifi
Catholics in the United States: A Report Prepared for the United States Can
of Cathelic Bishops Secretariat for Cultural Diversity in the Church” [October
quotes on 61 and 45.

-
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In 1583, the US bishops supported the formation of the North American
F:mdcrem:c of Priests for Korean Ministry, a group dedicated to promot-
ing “the grassroots ministries of clergy and lay leaders in nourishing the

2 spiritual and cultural needs of Korean immigrants and subsequent gen-
erations of Korean American Catholics."* More recently, in 201 1, the

National Assembly of Filipino Priests Serving the Church in the USA
was established to support Filipino priests in their ministry and promote
greater collaboration among them. Such organizstions mirror the for-
mation of groups like the National Black Catholic Clergy Caucus,
founded in 1968, or PADRES, an association for Mexican-American
priests, founded in 1969, which sought to combat discrimination and
influence policymalking within the church.

Other national organizations, conferences, and gatherings have like-
wise worked to promote pastoral and educational initiatives. Founded
in 1978, the North American-Chinese Catholic Clergy, Religious, and
Laity Association, for instance, has since 181 coordinated the North
American-Chinese Apostolate Convention. In 1989, representatives of

g American religious orders that had previously been involved in overseas
-

missions to China founded the US Catholic China Bureau {later
renamed the US-China Cathelic Association), which works to educate
American Catholics about the needs of the church in China and to

e promote rapport between the Catholic community on both sides of
i the Pacific. Another source of intercultural engagement has occurred
3 -2 a result of the growing number of vowed Asian members within
t,"n.]:m:ri-:‘.s:.u Catholic religious congregations of men and women.
- Religious communities with international membership, in particular,
o:have become advocates for cultural diversity within the chureh. The
i Society of the Divine Word, for instance, a missionary order founded in
b 41875, has in recent decades consciously incorporated respect for Asian-

erican culture as integral to the religiouns formation of its members.
Maryknoll Sisters, who accepted their first Asian vocation in

s 927 and later established novitiates in China and the Philippines, have

¢ iy o timilarly ceme to embrace intercultural Catholicism as part of their
gB community identity *¢

# One of the clearest signs of growing Asian-American presence

ithin the US church and confirmation of their importance to the faith

7% Harmony in Faith: Korean Amecican Catholics [Washington, DC: USCCE, ao1s),

a7-30.
Cindy Yik-yi Chu, The Maryknoll Siseers ir Hong Kong, r921-r 969: In Love with the
Chinese [New York: Palgrave Macmillan, 1004), 26,
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has been the appointment of Asian Catholics to positions of =PiSCDlJ:!1 i Cthlm'c and national lines, but also connecting them spiritually to the
Jeadership. With his appointment as auxiliary bishop of San Francisco in -’_ 3 1 universal church anE! to the lacal.chuzF.h in their homelands. For those
2003, Ignatius Wang became the first Asian-American member of the _ f" . who came to the Un_]ted States as immigrants anﬁ rehngaes_, the memory
church hierarchy in the United States. That same year, Vietnamese- ;483 of Marian prayers, rituals, and symbols from their respective homeland
born Dominic Luong was named an auxiliary bishop for the Diocese of 2 has often provided a source 0¥ solace, strength, and inspiration amid
Orange, in Southern California. One year later, Oscar A. Solis b‘_‘:am LA relocation and adaph{tlon_ Cl'l.lmesi:-ﬁmer{can Catholics, for _inst:-mr.e,
an auxiliary bishop of Los Angeles and the nation's first Filipino bishop. foa - hnnorOurLad.y of China, who is said l:_r;-have appt:lamd nlong w:tlh a ﬁlcr:.r
In 2017, he was named the bishop of Salt Lake City, making him the =i hm*lsrman (believed t_o_bc 5t. Michael] in Donglu village in H_l:bﬂ, China,
first Asian American to lead a diocese. Their presence in EPiEWE“I = amid the Boxer UPTHIFE l11399“19°f|' to ]:lIIUtBCt local Christli.a.nl.s from
leadership has had a direct impact on the pastoral messaging and actv- - = o th" 3‘_3-1‘5-“’-“' In tha'!:ksgm.ng, T—hﬂ 1°F"~] Chm"“f- pastor 0(_’1"1"115’:5’-0“‘1 a
ities of the US bishop's conference. Bishop Solis, for example, as chair of 1' 9~  painting of Mary with the Christ Child dressed in golden imperial robes,

a sign of her embrace of Chinese culture,

Marian devotion is equally strong among Filipino and Vietnamese
Catholics, who have embraced her in various forms, both those of
European origin - such as Our Lady of Fatima - and those distinet to
their own native countries. For Filipinos, great honor is given to the
Virgin of Antipolo, a wooden statue of Mary that accompanied the
Spanish Governor-General Don Juan Nifio de Tabora in 1626 on his
“voyage from Acapuleo, Mexico, to the Philippines. Convinced that the
Marian statue enabled him to survive storms and fire onboard, hence-
forth, as a sign of protection all ships traveling the route carried the
Marian statue, which also became known as Our Lady of Peace and
Good Voyage. Among Vietnamese Catholics, distinct honor is given to
Our Lady of La Vang, named for the site north of Hué, in Quaiing Tri
province, where Mary is believed to have appeared to the local popula-
tion. Persecution led the Catholics to seek safety in the La Vang jungle,
where under a banyan tree, while reciting the rosary, there occurred an
apparition of a beautiful and radiant woman in white holding a baby.
She announced her name as Blessed Mother, or Diic Me in Vietnamese,
and consoled them and made known she would answer their prayers.

While this devotional culture helps Asisn-Ameriean Cathaolics
maintain transnational connections and sustain distinctive national
identities in & multicultural US Church, it has also helped to integrate
them into American parish life. Like immigrant Catholics of earlier
eras, Asian Catholics have worked to secure places of honor within
~ their parishes for their statues, icons, and other religions symbaols, and
have established confraternities, sodalities, prayer groups, and other
organizations to promote their own particular devotions, These efforts
also foster a more intimate sense of community and belonging within
parishes, helping members overcome the isolation and loneliness many
encounter in an American church that can come across as cold and

the US bishops’ Subcommittee on Asian and Pacific Island Af@s, hasi
worlked to implement the pastoral priorities laid out in the bishops

statements on Asian and Pacific Island Catholics of 2001 :md ::nrl&
The increased presence of members of their own communities within
the clergy and hierarchy offers a hopeful sign for greater culrl.fral _1.mder—
standing and sensitivity within the US church, especially in light of
Asian-American Catholics’ concem that the US church “forces th.er.n o 573
be like everyone else” or that it judges them according toa romanticized i
view of Asians as “model minorities."*’

DEVOTIOMAL LIFE AND CULTURAL PRACTICES

As their presence in the United States has grown, one way that Asian- _ ¥
American Catholics have added a richness and vibrancy to the church- +
has heen through their strong devotional life and distinet cultural prac- :
tices. In an effort to preserve and celebrate their heritage, they have 5.2
brought to parish life a range of religious rituals and rjustoms :]uL -
celebrate the union of Catholic and Asian culture in unique md. dl.s_; B
tinctive ways, But their practices have also reawakened debate wulm} _.'_'
the church over the nature and limits of religious inculturation. As &z ;
result, the degree to which eastern and western religious mlture.s‘m_'g" 2
compatible has become one of the major themes taken up by Asian-z, ke
American theologians and pastoral leaders.

Across these groups, many maintain a fervent d:\mtiml to N_iarr, €
figure who functions as a source of Catholic unity and identity l':clrr;;
Asian-American Catholics, not only linking them together across theg;

i M, “The Asian American Experience and g
) gmﬁesmxﬁ:?hug:mﬁfﬁumwm, ed, James T, Fisher and M.ur@lr:l_: g
M. McGuinness [Mew York: Fordham Unlversity Press, 2011}, 265-246. N
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% faculty of Georgetown University, who has served as past president of
the Catholic Theological Society of America. He immigrated to the
voice in parish affairs. Devotional practices have also helped make - s United States with his family in 1075 as part of the wave of wartime
Asian-American presence known on 2 national level, as can be seen i refugees. In his writings, he has drawn on his cultural background to
with the Marian Days celebration in Carthage, Missouri. First held in 7238 advance arguments affirming the belief that the Holy Spixit is at work in
1978, this annual summer pilgrimage now brings together tens of thou- . £ non-Christian religions. But the concern that such views were at odds
sands of Vietnamese Catholics from across the United States for four with official church teachings on the nature of salvation prompted
days of prayer and devotion, accompanied by 2 celebration of =3 docFrinal investigations by both Vatican officials and the US bishops.™*
Vietnamese culture and heritage. While controversial, his work reflects a larger effort on the part of
As the Asian-American Catholic population has grown, their reli- Catholic theologians and pastoral leaders to recognize the fluid dynam-
gious practices have increasingly become an established part U‘_ the 'z ics of faith within and across cultures. ’
liturgical and devoticnal calendar in American parishes. Those with 2 i
strong Filipino presence, for instance, will often perform passion pla}[.! s
during Lent and gather on Easter morning for Salubong, a procession, :
that commemorates when the resurrected Jesus met Mary, his mothers

unwelcoming. Some of these groups are highly organized, and have

helped Asian-American Catholics cultivate lay leadership and gain a 5

CONCLUSION

mothe: While it may be too soon to gauge the full impact that Asian-American
Religious preparation for Christmas includes Simbang Gabi, a nine-da growth has had on US Catholicism, the example of the Basilica of the
series of masses, traditionally held at dawn or in the predawn hDqui“, SR National Shrine of the Immaculate Conception in Washington, DC
A few weeks later, on the third Sunday of January, Filipinos celebrates . points to the transformations that are slready underway. A pl;ce ﬂ}
Sinulog, a popular cultural festival that celebrates the feast of the San‘ B spiritnal and symbolic importance for Catholics in the United States
Nifio, or Christ Child. A growing number of American parishes have e and host to many important national Catholic gatherings, the basilica
also come to celebrate the lunar new year alongside their Asian [k pays tribute to Mary as she is known and honored by the many peoples
American members, who view the holiday as an important time ok % who have made a home in the United States. While many of the images
family celebration. Sl located throughout the space depict Mary as she is known to Catholies
At times, however, the growth of Aslan-American presence mt_l:'.ﬁ' of European descent, several recent additions call attention to Asian-
the church has rekindled debates over whether certain Asian cult = American presence in the church, In 20132, the Basilica blessed panels
practices are compatible with Catholicism. Most prominent amed 8= depicting Our Lady of Korea at Cana and Our Lady of the Korean
them is the question of ancestor worship, an issue that can be trag - Martyrs, which were received as gifts from the Korean-American com-
all the way back to the Chinese Rites Controversy of the late 16 prmunity. That same year marked the tenth anniversary of the dedication
when missionaries and church officials argued over whether Cor i ool a mosaic honoring Mary, Our Lady of China, which depicts her in
rituals were religious or secular in nature and whether their practicts3 traditional Chinese attire. In the lower church, there are chapels to Our
could be twlerated without compromising Catholic teaching. Chines dy of Antipolo and Our Lady of La Vang, which draw thousands of
Vietnamese, and other Asian-American Catholics continue to grapp : Filiping and Vietnamese visitors per year,
with the issue, which has led to ongoing negotiation between il 7.2 These sacred images and the space they claim are a testament to the
cultural and religious identities. Despite objections on the part of oy ith and presence of Asian American in the US church. Like the state-
church leaders, defenders of these rituals of respect and gratit}yl Bnents issued by the US bishops cited at the start of this chapter, they
one's ancestors maintain that they miror long-standing Catholic pi icemind us of the need to include Asien Americans more fully into the
tices, like the honor given to the dead on All Souls’ Day. gritory of US Catholicism, one that recognizes their long-standing pres-
As they straddle East and West, Asian-American Carhnlicsf'h ce in the nation and their immense contributions to the faith. Our
brought an important voice t0 debates over interreligious dialogu .
religious pluralism. One of the most prominent figures has beg

v Peter C. Phan, The Joy of Religious Pluralism: A Parsanal fourney |M -
. . ! - ¥ iMaryknoll, NY:
Uietn.arﬂese-bm:n p[iESt Eﬂd theﬂlﬂgml, Peter Pham a memhu‘

" Orhis Books, ao17].
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narratives need to be enriched through a greater appreciation for how
hope, endurance of faith in local circumstance, leadership, and piety and
devotion have been, and will remain into the future, a core experience |
for Chinese, Japanese, Filipino, Vietnamese, Korean, and other Asian- |
American Catholics. Their story of confident presence and deep faith is
essential to understand American Catholic history.
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Update from Fr. Jim Oshea—new team member Helen Rhatigan

THE PASSIONISTS

B4-45 Edgerton Boulevard, Jamaica, NY 11432
Phone: 929.419.7500 ThePassionists.org

Offica af the Pravireis

September 1, 2021
Dear Brothers, Associates and Friends,

| hope you had a good summer and a bit of relaxation and renewal!
| want to introduce you to the new member of the Provincial team,
Ellen Rhatigan. Effective September 1, 2021, Ellen will work
directly with me as Provincial Assistant for Mission. Ellen brings a
very strong background fo this position. She has worked for the
Diocese of Brooklyn for the past 15 years as Associate Director for
Planning and Pastoral Support Specialist for Episcopal Vicars. She
is a person greatly committed to the mission of the Church and has
served that mission throughout her professional career. She holds
a Master of Theology (St. John's University), a Master of Social
Work (Hunter College) as well as an undergraduate degree in
psychology (Fairfield University).

As you know, Ana Raven, who served as Provincial secretary, left her position a year ago and
began to work with the Development Office. Due to budget considerations brought about by the
COVID situation, we did not replace her. Despite continuing financial stress, we are now able to
creatively bring on a person to strengthen our provincewide mission.

We are structuring Ellen’s role using a form of ‘role and cost sharing’. Practically, she will work
with the Province T0% of her time and the additional 30% she will work with Thomas Bemry
Place. This amangement will allow her skills to best be utilized for the Passionist mission, as
well as offering some sharing of salary for both entities.

As we look forward to a significant year in preparation for the Provincial Chapter, we are
pleased to welcome Ellen ‘on-board” and promise her our prayers, support and mission. Her e-

mail is erhatigan@cpprov.org.




1 de septiembre 2021
Queridos hermanos, asociados y amigos:

iEspero que hayas tenido un buen verano y un poco de relajacion y renovacion! Quiero
presentaries al nuevo miembro del equipo provincial, Ellen Rhafigan. A partir del 1 de
septiembre de 2021, Ellen trabajara directamente conmigo como Asistente provincial para la
mision. Ellen aporta una experiencia muy solida a este puesto. Ha trabajado para la DiGcesis de
Brooklyn durante los ditimos 15 afios como Directora Asociada de Planificacion y Especialista
en Apoyo Pastoral para Vicarios Episcopales. Es una persona muy comprometida con la mision
de [a Iglesia y ha cumplido esa mision a lo largo de su camera profesional. Tiene una maestria
en teologia (5t. John's University), una maestria en trabajo social (Hunter College) y una
licenciatura en psicologia (Fairfield University).

Como saben, Ana Raven, quien se desempefid como secretara provincial, dejo su cargo hace
un afio y comenzo a trabajar con la Oficina de Fomento. Debido a consideraciones
presupuestanas provocadas por 3 sitvacon de COVID, no la reemplazamos. A pesar de las
continuas tensiones finanderas, ahora podemos incorporar creativamente a una persona para
fortalecer nuestra misidn en toda la provincia.

Estamos estructurando el rol de Ellen usando una forma de “participacion en los cosios y el
rol”. Practicamente, trabajara con la provincia el 70% de su iempo y el 30% adicional trabajara
con Thomas Bemy Place. Este amreglo permitira que sus habilidades se ufilicen mejor para la
mision Pasionista, ademas de ofrecer una parte del salano compartido para ambas entidades.

Mientras esperamos un afio significativo en la preparacion del Capitulo Provincial, nos

complace dar la bienvenida a Ellen "a bordo™ y prometerie nuestras oraciones, apoyo y misidn.
Su cormeo electrdnico es erhatigan@cpprov.org.

En JXP,

P. Jim O’'Shea, CP
Provincial



